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(1)In the year that king Uzziah died I saw also the Lord sitting upon a throne, high and lifted up, and his train filled the temple.
· In the year that king Uzziah died I saw also the Lord: For notes on the reign of king Uzziah (Heb uzziyah,uzziyahu 5818) see notes on Isaiah 1:1.  Isaiah received another message in the year king Ahaz died (Heb maveth 4194) - see Isaiah 14:28 (sw).
Isaiah saw (Heb raah 7200) the Lord (Heb adonay 136) in his vision, the setting of which was the temple.  It does not necessarily follow from this that Isaiah was a priest, though he very well may have been.
John 12:40-42 shows that this was the glory of Jesus Christ.  The Son has no inherent glory or authority that he has not derived from his Father.  “Of mine own self I can do nothing,” confessed the Son (John 5:19,30).  The Son described it as “the glory which thou gavest me” (John 17:22,24).  The glory that Isaiah saw was not confined to this particular vision, for the beloved apostle records how Isaiah saw the glory also in Isaiah 53:1.  The prophets all saw or testified of the sufferings of Christ and the glory that should follow (1 Peter 1:10-12).
Though Uzziah died, Adonai is shown to be the true King (verse 5). The setting seems to be around the time of Uzziah’s downfall and death, though it may not be possible to pinpoint the exact time of this vision.  If this is the prophet’s inaugural vision, then Uzziah must still have been alive (for Isaiah prophesied during his reign), but had probably been expelled from the throne.  This setting of the vision, then, suggests the contrasting picture of Yahweh on His throne, Uzziah having been thrust out of his.
Some expositors believe this chapter to be the call of the prophet to a specific ministry, just as the apostles received further instruction after their initial call (John 20:21-22; Acts 2:3).  Others, however, take this to be the original call of Isaiah.  For notes on this vision as Isaiah’s initial call to office, see verse 8.
· sitting upon a throne: Yahweh sits (Heb yashab 3427) as King forever (sw Psalm 29:10).  He has promised the throne (Heb kisse,kisseh 3678) of His everlasting kingdom to David’s seed (sw 1 Chronicles 28:5; sw 29:23; sw Psalm 132:11).  The glorious throne of Yahweh in Zion, spiritually guided in the days of Zechariah’s prophetic ministry, came to symbolize the arrogance of its tenant – king Uzziah.  Oppressive leaders withheld righteousness and justice from the flock (Isaiah 1:21).  Also in Jotham’s days, the people continued in their corruption (2 Chronicles 27:2).  Yahweh’s throne is a throne of righteousness and justice (sw Psalm 89:14), and ultimately, only those who possess His qualities will receive the privilege of sitting with His Son in His throne (Revelation 3:21).  Christ and his brethren will reign has king-priests on the throne of their Father (sw Zechariah 6:13 cp Revelation 5:9-10).
When Yahweh smote Uzziah with leprosy he could not longer sit in his throne because he was unclean.  Perhaps the king rushed out of the temple because he remembered what happened when Nadab and Abihu offered strange incense – they were consumed with fire (Leviticus 10:2).  The same fate met the rebels with Korah, Dathan, and Abiram (Numbers 16:35).  He was banished to spend his last lonely days deteriorating in a house apart (2 Kings 15:5; 2 Chronicles 26:21).

· high and lifted up: Only Yahweh is high (Heb rum 7311) and lifted up (Heb nasah 5375).  This is another direct contrast to Uzziah (2 Chronicles 26:16, different Hebrew word but same idea) and Isaiah’s (sw rum & lofty Isaiah 2:12; sw nasah & lifted up Isaiah 2:12) generation.  The term refer, most significantly, to the Lord Jesus Christ.  Yahweh calls him “my servant,” who will be “exalted, and extolled, and very high” (sw rum & exalted Isaiah 52:13; sw nasah & extolled Isaiah 52:13).  But before his ultimate exaltation, it was necessary for him to suffer and die to secure our redemption.
· and his train: The word train (Heb shul 7757) is used of the hem of the high priest’s garment (sw Exodus 28:33,34; sw 39:24,25,26).  The high priest’s garments were made for glory (sw Exodus 35:19 cp verse 3 kabod).  Bro. Roberts (in Ministry of the Prophets) suggests how this garment may describe the saints.  Isaiah 49:18 speaks about how Zion will be clothed with her children as a virgin adorns herself with her bridal attire.  Zion’s children are the saints, and so the garments of the king-priest here could represent the saints as well in a different capacity.
Although this word is used for the hem of the high priest’s garment, it does not exclusively refer to it.  The vision primarily represents the glory of Yahweh of Hosts Himself – the Eternal Father, and in this sense the idea of a priestly garment cannot apply.  But, in a wonderful typological application, the vision refers to the glory of the Lord Jesus Christ.  He derived his glory from the Father, and part of that glory is the authority of an eternal priesthood after the order of Melchizedek.  Thus the Hebrew word for train is quite appropriate to the Father and the Son, though it describes each in their separate and specific attributes.
The LXX has the word glory instead of train, which is the same word used in John 12:41 (Gk doxa 1391).  The hem of the high priest’s garment was for glory and for beauty, so the idea is still the same.  It is reminiscent of Exodus 40:34,35 (sw) and 1 Kings 8:11 (sw) the ministers of the tabernacle and temple could not remain in the tabernacle or temple for the overpowering glory of Yahweh.  It is a marvelous contrast that Isaiah was able to abide before the glory.  Even though the New Covenant excels in glory compared to the Old Covenant, we are paradoxically drawn closer to God through it (2 Corinthians 3:9).
· filled: Contrast sw Isaiah 1:15; sw 2:6,7,8.  The land was full (Heb male,mala 4390) of idols, silver, gold, etc.  But the temple and the earth (rw verse 3) will be filled with the glory of God (sw Numbers 14:21; sw Isaiah 11:9; sw Habakkuk 2:14).
· the temple: This vision of Isaiah resembles another in Isaiah 66:6 (sw) where the voice (sw verse 4) of Yahweh from the temple (Heb heykal 1964) renders recompense to His enemies.  In Isaiah 6, the enemies of Yahweh are the men of Judah and inhabitants of Jerusalem who were filling the land with Gentile culture and corruption.  The temple, as the tabernacle, was to be a place where Yahweh would dwell by His Spirit (Exodus 25:8).  These buildings of God were allegorical of Yahweh’s desire to dwell with His people nationally, as well as individually.  The ecclesia is the dwelling place of God as are each of us individually, as the apostle Paul often taught (1 Corinthians 3:16-17; 6:19-20; see also John 2:18-21).  That Yahweh’s train filled the temple, we are taught that God will dwell with His people as in a temple – and we have these two wonderful allegories brought together in Revelation 21.  Here the apostle John equates the bride with the building because they are expressive of the same truths – “Behold, the tabernacle of God is with men, and he will dwell with them, and they shall be his people, and God himself shall be with them, and be their God.  And God shall wipe away all tears from their eyes; and there shall be no more death, neither sorrow, nor crying, neither shall there be any more pain: for the former things are passed away” (Revelation 21:3-4).

Many of God’s people shed tears in oppression during Uzziah’s reign (Isaiah 5:7).  Each tear was recorded (Psalm 56:8).  This vision in Isaiah 6 reminded the faithful that God was still in control, no matter what the world brought upon them.
(2)Above it stood the seraphims: each one had six wings; with twain he covered his face, and with twain he covered his feet, and with twain he did fly.

· Above it stood: The seraphim stood (Heb amad 5975) because they were ministers ready for flight to do the bidding of the King (sw 1 Kings 22:19; Revelation 7:11).  To sit is to be confidently in authority; but to stand is to be ready for action.  The seraphim are described as standing and flying, so it could be that the seraphim hovered round about the throne – fixed in place but suspended above the ground.
The phrase ‘above it’ in the LXX is a related word to (Gk kuklo 2945) meaning translated ‘round about.’

This vision reads almost as if the mercy seat comes alive!

· the seraphims: Seraphim (Heb seraph 8314) comes from a word meaning ‘burning’
 and connected with ‘fire’ (TWOT 2292).  They represent the angels, who God makes a flame of fire (Psalm 104:4; Hebrews 1:7).  Yahweh was about to administer the spirit of burning to the nation (notes Isaiah 1:31; 4:4) for the destruction of the wicked, but for the ultimate fulfillment of His promises.  The destruction of the wicked is necessary for the preservation of a remnant.  Though the seraphim are emblems of angelic activity, they certainly are figures for the immortal saints who will be made like unto the angels.  The living creatures (parallel symbols) sing the song of the seraphim in the Apocalypse, praising God for their redemption (Revelation 5:9-10).
The word seraph occurs also as the fiery serpents in sw Numbers 21:6; sw Deuteronomy 8:15 and as the fiery serpent (sw) in Numbers 21:8.  The serpents of the wilderness and the seraphim of Isaiah’s vision have to do with the fiery judgment of Yahweh against His enemies.  During this time in Judah’s history (perhaps a little later), the people were actually worshipping the brazen serpent that Moses had made for their remedy (2 Kings 18:4), and now in a sense they were to be bitten again.  The only seraphim they should have feared were those of Isaiah’s vision.  Fire is one of the most common emblems of the consuming/refining nature of God, Who Himself is a consuming fire (Deuteronomy 4:24; 9:3; Hebrews 12:29).  Those who participate with Him in His work – like the seraphim, or burning ones – are flames of fire themselves (Psalm 104:4; Hebrews 1:7 cp 2 Thessalonians 1:8).
Critics of the Bible happily notice the similarities between the cherubim/seraphim to mythological creatures of other cultures.  These connections cannot be reasonably denied.  It does not follow, however, that Israel copied the figures from other cultures.  Pagan religions are all corruptions of the original true religion that existed before the first human pair had any children.  Original religion necessarily predates any corruption of it, and upon this principle all arguments of biblical antagonists collapse.  Critics will never accept this premise, however, because the books of Moses do not predate the material finds of archaeology.  But faith attributes credence to Moses’ pen, believing that his writings are accurate accounts of what really happened well before true religion and the true cherubim were corrupted by man.  Though Moses’ writings are younger than the sphinx of Egypt that remind us of the cherubim, his writings unerringly chronicle the events from the beginning of creation.  The third chapter of Genesis contains the reference to cherubim well before the Egyptian apostasy was ever born.
· each one had six wings: As the seraphim are symbols of the work of the angels, and more broadly the work of Yahweh’s immortal hosts in all ages, it is obvious that they always do the work of their Father.  Thus, their wings (Heb kanaph 3671) are Yahweh’s wings.  The wings of Yahweh – just as the fire of Yahweh – are expressions of either the destruction of His enemies or the protection of His people (which is essentially one and the same purpose).  “Ye have seen what I have done unto the Egyptians, and how I bare you on eagles’ wings, and brought you unto myself” (sw Exodus 19:4).  And again in Moses’ Song of Witness, “As an eagle stirreth up her nest, fluttereth over her young, spreadeth abroad her wings, taketh them, beareth them on her wings: So the LORD alone did lead him” (sw Deuteronomy 32:11-12.  This spiritual reality finds a physical expression in the Holy of Holies, where cherubim of pure gold joined their wings above the ark on the mercy seat (sw Exodus 25:20).  The ark was a reminder that Yahweh was ever with those who trusted under His wings (sw Ruth 2:12).
In the days of Isaiah, the afflicted and faithful people of God continued to trust in His providence.  Yahweh was about to respond with a series of judgments against the nation.  Psalm 18 contains a wonderful poetic account of David’s deliverance from ungodly men.  Fitting, Yahweh protects Him, riding on a cherub to the dismay and fear of his enemies.  It was the same in Isaiah’s day.  The people cried (Isaiah 5:7), Yahweh heard, and He was about to act.
For additional references to the protection of God as expressed by His wings see the following passages with the same Hebrew word: Psalm 17:8; 36:7; 57:1; 61:4; 63:7; 91:4; Jeremiah 48:40; 49:22; Malachi 4:2.

If the number six here is a reference to man, the seraphim seem to be symbols of the glorified saints (consider Revelation 13:18; Genesis 1:31).
· with twain he covered his face, and with twain he covered his feet: The covering (Heb kasah 3680) of the face (Heb paniym 6440) in this place is as symbolic as the rest of the vision.  Some expositors suggest that covering the face, feet, and body (Ezekiel 1:11) indicates a modesty or even unworthiness to behold Yahweh Himself, or to be exposed before Him.  If angels exercise this reticence, how much more the bearers of human nature?  But there is no force in this suggestion in light of the words of the Lord Jesus, who says that not only may the angels view the very face of the Father now (Matthew 18:10), but the pure in heart will see Him also (Matthew 5:8), in the age to come when they are made like the angels (Luke 20:36).
The significance of these details, however, remains to be explained.  The covering of face and feet of the seraphim may represent the restraint of divine judgment upon His people’s enemies.  The psalms are full of pleas for Yahweh to cause His face to shine – the opposite of hiding or covering the face.  In the following passages, Yahweh’s shining face is connected to outpourings of His mercy and of His causing His people to return (Heb shub 7725) to Him: (sws Psalm 80:3,7,19; sw Psalm 31:16; sw 67:1).
As with the covering of the face, the covering (Heb kasah 3680) of the feet (Heb regel 7272) in this place is as symbolic as the rest of the vision.  Uncovered feet are those which are ready to run and “tread upon the high places of the earth” (Micah 1:3).  The feet of the glorified and multitudinous Lord shone like burning brass, as if they burned in a furnace – ready to render judgments upon the earth (Revelation 1:15).  Because the time had not yet come for the activity of the seraphim, their face and feet were covered, though they stood ready to for action before the throne.
· and with twain he did fly: They flew (Heb uph 5774) like the cherub in Psalm 18:10 (sw), where flight emphasizes the swiftness of the divine response to the cry of the righteous (see also Daniel 9:21; Revelation 8:13; 14:6 for angels in flight).
(3)And one cried unto another, and said, Holy, holy, holy, is the LORD of hosts: the whole earth is full of his glory.

· And one cried unto another: This reminds us of Exodus 15:21 where Miriam answered the women in her call and response instruction of the song of Moses.  The seraphim seem to be doing to same thing here – calling one to another their words of Yahweh’s praise.

· and said, Holy, holy, holy, is the LORD of hosts: The word holy (Heb qadosh 6918) is the same word Isaiah’s favorite titles of God – the Holy One of Israel.  This, again, is a complete contrast to the nation of Judah at the time.
This passage is often cited to prove a doctrinal impossibility, and even a prominent Trinitarian said that “no arguments can be drawn from expressions like these in defense of the doctrine of the Trinity.”
  Instead, a threefold repetition seems to be a strong expression of emphasis (Jeremiah 7:4; 22:29; Ezekiel 21:27; 1 Samuel 18:23; Numbers 6:24-26).
For notes on Yahweh (Heb yehovah 3068) of armies (Heb tsaba 6635) see Isaiah 1:9 (sws).
· the whole earth is full of his glory: This phrase seems to place Isaiah’s vision in this chapter in the future, when the earth (Heb erets 776) is full (Heb melo 4393) of his glory (Heb kabod 3519), according to the promise (rw Numbers 14:21; rw Isaiah 11:9; rw Habakkuk 2:14; rw filled verse 1).
(4)And the posts of the door moved at the voice of him that cried, and the house was filled with smoke.

· And the posts of the door: (Heb ammah 520) (Heb saph 5592)
· moved at the voice of him that cried: The physical power of the voice (Heb qol 6963) of the seraph actually moved (Heb nua 5128) the door posts.  This whole scene is similar to that in Amos’ prophecy which was delivered two years before the earthquake in the reign of Uzziah (Amos 1:1).  Adonai stood on the altar (another vision in the temple) and commanded that the lintel of the door posts (sw) might shake – another allusion, it seems, to the earthquake of Uzziah’s reign.  According to Josephus, this earthquake took place when he went into the temple to offer incense.  The temple was apparently damaged at this moment from the earthquake.
Josephus’ additions to the biblical record of Uzziah’s downfall in Antiquities of the Jews, Book 9, Chapter 10:

1.  He put on the holy garment.
2.  On one of the great feast days.
3.  Uzziah threatened to kill the priests who withstood him.
4.  At that moment an earthquake rent the temple, and the sun shone through it and struck Uzziah’s face leaving him leprous.
5.  “And before the city, at a place called Eroge, half the mountain broke off from the rest on the west, and rolled itself four furlongs, and stood still at the east mountain, till the roads, as well as the king's gardens, were spoiled by the obstruction.”
· and the house was filled with smoke: This is reminiscent of when the tabernacle and temple were filled (Heb male,mala 4390) with clouds upon their inaugurations (Exodus 40:34 filled sw; 1 Kings 8:10-11 filled sw; 2 Chronicles 5:13-14 filled sw).
Smoke (Heb ashan 6227) is a common occurrence during a theophany (sw see notes Isaiah 4:5 and the chart at the end of this chapter).
While the priests of the Old Covenant could not abide in the temple for the great smoking glory of God, Isaiah could.  Yahweh also dwells with the humble, see Isaiah 57:15.

(5)¶Then said I, Woe is me!  For I am undone; because I am a man of unclean lips, and I dwell in the midst of a people of unclean lips: for mine eyes have seen the King, the LORD of hosts.

· Then said I, Woe is me!  For I am undone: For notes on woe (Heb oy 188) see Isaiah 3:9.
Undone (Heb damah 1820) is the same word translated perish in Psalm 49:12,20 (sw); and destroyed in Hosea 4:6 (sw).  According to TWOT 438, “the verb means to come to an end, but it is always a violent end that is indicated.”  A common emotion of those who witness visions of divine glory or receive divine messengers is almost always fear (Luke 1:13,30; 2:10).  Isaiah is no different.  Being in the presence of such perfect holiness and glory brings him to a fearful realization of his utter unworthiness.
In the LXX, Isaiah’s confession reads, “Woe is me, for I am pricked to the heart.”  This particular Greek word (Heb katanusso 2660) is only used once in the NT in Acts 2:37 where it refers to the repentant crowd on Pentecost.  “Now when they heard this, they were pricked in their heart.”  Thayer suggests the word to come from a word meaning pierced, and so expressing severe mental anguish.
· because I am a man of unclean lips: It is curious that the prophet describes his inadequacies as he did – as a man (Heb iysh 376) of unclean (Heb tame 3931) lips (Heb saphah 8193).  But when we consider the setting once again, it is a most appropriate confession.  He believed himself unworthy to even be in the presence of such a company, much less participate in the perfect praises of the seraphim.  From the swift response of a seraph, it seems that Yahweh approved of the prophet’s confession – he was unworthy, but God could change that through His forgiveness.
· and I dwell in the midst of a people with unclean lips: Isaiah dwelt (Heb yashab 3427) in the midst of a people with unclean (Heb tame 3931) lips (Heb saphah 8193).  Judah’s inhabitants were also unworthy to sing such a song, but the difference between the prophet and the people was that the latter never recognized their sinful state.  They honored God with their lips when it was convenient for them, but their heart remained hard (sw Isaiah 29:13).  The same lips that sang the praises of God every Sabbath spoke lies as soon as it was over (sw Isaiah 59:3).  He will purge His people from this uncleanness – some will be purged through death and others through forgiveness, but Yahweh will accomplish his purpose.  “For then will I turn to the people a pure language, that they may all call upon the name of the LORD, to serve him with one consent” (sw lip Zephaniah 3:9).
for mine eyes have seen the King: Isaiah saw Yahweh in a vision, not in actuality.  The vision does not speak to the physical reality of the Father any more than it speaks to the physical reality of the seraphim.  The vision represented certain spiritual realities and lessons, and those realities and lessons often had very real implications for the physical world.

Here, Yahweh is shown to be the true King (Heb melek 4428) – see notes for verse 1 (sw).

For notes on seen (Heb raah 7200) see notes Isaiah 1:1.
· the LORD of hosts: For notes on Yahweh (Heb yehovah 3068) of armies (Heb tsaba 6635) see Isaiah 1:9 (sws).  Here, the hosts may particularly refer to the seraphim.
(6)Then flew one of the seraphims unto me, having a live coal in his hand, which he had taken with the tongs from off the altar:

· Then flew one of the seraphims unto me: One of the seraphim (Heb seraph 8314) flew (Heb uph 5774) to Isaiah to take away his iniquity and purge his sin.  There is a sense of urgency in this description, as the seraphim did not simply walk to Isaiah, but rushed to Isaiah so that he might be reconciled to God and prepared for his work.  Isaiah’s confession of iniquity in the presence of divine glory was a declaration of the righteousness of God.
· having a live coal in his hand: The live coal (Heb ritspah 7531) is the same word used in 1 Kings 19:6 (sw) where a cake was baken on the coals for Elijah (TWOT 2211a).  The coal was used for the putting away of Isaiah’s iniquity – the purging of his sin.  Thus, Isaiah also experienced the spirit of burning (see notes Isaiah 4:4), but it was a burning that consumed his iniquity.  By the mercy of God, Isaiah was not consumed in his own iniquity.  In other words, he was not left to die in his sins (Ephesians 2:1,5).
On what authority does Young assert that the rizpah “was a stone on which the incense was placed and burned”?
  The Greek word for live coal is (Gk anthrax 440).  The word refers to the coals from the altar of burnt offering, which were used for to offer the incense as well (sw Leviticus 16:12).
Here, in Isaiah’s prophecy, a seraph has a coal. In Ezekiel, the cherubim have burning coals in the midst of them (sw Ezekiel 10:2).  But in Ezekiel’s case, the cherub’s coals were for the destruction of the city of Jerusalem!  Isaiah’s seraph came to him to purge him of his sin.  The word is used again in Ezekiel 24:11 (sw) where coals are used to heat Jerusalem like a crucible – purging the dross to refine the metal.  In this place, the two-fold nature of fire is demonstrating – it is both destroying and saving at once.

· which he had taken with the tongs from off the altar: These tongs (Heb malqach 4457) of the altar (Heb mizbeach 4197) were made of perfectly pure gold (sw Exodus 25:38; sw snuffers 37:23; sw Numbers 4:9; sw 1 Kings 7:49; sw 2 Chronicles 4:21).  The root generally means ‘to take’ (TWOT 1124d), thus tongs are used to take coals out of the fire, and snuffers are used to take away the flame of a candlestick.
Antitypically speaking, the altar of burnt offering (Heb mizbeach 4197) represents the Lord Jesus Christ (Hebrews 13:10).  Only by contact with the altar can we have any hope of forgiveness and reconciliation.  The lesson is that Isaiah was purged through the same altar-fire that consumed acceptable sacrifices to God, thus Isaiah identified himself with the burnt offering, representing total dedication to his God.

This would strengthen the connection between Isaiah’s vision and the immediate historical context in which he saw it.  Uzziah went into the temple to offer incense (2 Chronicles 26:19-19) even though the law forbad him.  It was an affront against God.
(7)And he laid it upon my mouth, and said, Lo, this hath touched thy lips; and thine iniquity is taken away, and thy sin purged.

· And he laid it upon my mouth: For one to touch another’s mouth with a hot coal would certainly render the receiver unable to speak.  This seems to suggest that the words Isaiah would speak from hence would be God’s words.  Other prophets received the divine touch (Heb naga 5060) upon their mouths (Heb peh 6310) – Jeremiah (sw 1:9) and Daniel (sw 10:16).
If it is true that this coal is from the altar of burnt offering, there could be a connection to prayer (Psalm 141:2; Revelation 5:8; 8:3-4; Luke 1:10).  The meaning, then, seems to be that God had accepted Isaiah’s prayerful confession and so forgave his sin.  The touching of the coal to the lips which uttered the confession meant that his words were acceptable.  Isaiah did not use vain repetition (Matthew 6:7) but his prayer was beaten small (Leviticus 16:12).
· and said, Lo, this hath touched thy lips: Now that his sin was purged, he was no longer of unclean lips.  Isaiah’s sense of unworthiness was consumed away with his forgiven sin, purged by the burning coal from the altar of incense.  The prophet now had nothing to keep him from singing the praises that the seraphim sang, and so it is marvelously fitting that his most beloved appellation of his God was The Holy One of Israel.  That this title is employed all throughout the book is further proof of the unity of Isaiah’s prophecy.
Touched (Heb naga 5060) and lips (Heb saphah 8193) both occur in Daniel 10:16 (see above).
· and thine iniquity is taken away, and thy sin is purged: In His mercy, Yahweh offered to take away (Heb sur 5493) our iniquity (Heb avon 5771), and to purge (Heb kaphar 3722) our sin (Heb chattaah 2403) now if we repent and confess it.  For those who reject the offer of salvation, their iniquity (sw as above) can only purged in their death (sws Isaiah 22:14).
It is only through the mercy and truth of God that our iniquity can be purged (sws Proverbs 16:6).  Only God can cleanse our lips and hearts (Psalm 51:10), we cannot accomplish it on our own.  His word is cleansing (Psalm 119:9; John 15:3), and apart from it there can be no recognition of sin, much less remission.
The principle here is that reformation must begin with the individual before it can proceed to the family, ecclesia, and brotherhood.  It is similar to David, who says in Psalm 51:13-15, “then shall I teach transgressors thy ways.”  The forgiveness of Isaiah’s sins was a necessary prerequisite for his ministry.  So few people are prepared to preach because so few recognize their true position before God.  One must have a “conviction of sin.”
  If there is no conviction of sin, there is no repentance, and if no repentance there is no forgiveness, and if no forgiveness there are few to preach.
(8)Also I heard the voice of the Lord, saying, Whom shall I send, and who will go for us?  Then said I, Here am I; send me.

· Also I heard the voice of the Lord: The voice (Heb qol 6963) of the Lord (Heb adonay 136) frequently accompanies a theophany (see chart at the end of the notes).  The voice of the Lord here summoned Isaiah to His mission, just as Ezekiel’s ministry began with a theophany.
For notes on Lord (Heb adonay 136) see notes Isaiah 3:15 (sw).  For notes on heard (Heb shama 8085) see Isaiah 1:2.

· saying, Whom shall I send, and who will go for us?: Even though Yahweh sent (Heb shalach 7971) His people to be His servant, they consistently proved only to be a blind messenger (sw Isaiah 42:19).  Despite the national failure, Yahweh still had a purpose with them, and His word would accomplish the pleasure for which He sent it (sw Isaiah 55:11).
‘Us’ in this passage naturally represents the seraphim, who certainly are working according to the purpose of Yahweh Himself.  It was doubtlessly on behalf of Yahweh that the seraph purged Isaiah’s sin.  Genesis 1:26; 3:22; 11:7 all refer to this same kind of angelic activity which never occurs without the sanction of Yahweh of hosts.  He is a God of fellowship Who desires a relationship with his people.  The Lord Jesus Christ spoke in a similar way to Nicodemus in John 3:11 where he said, “Verily, verily, I say unto thee, We speak that we do know, and testify that we have seen; and ye receive not our witness.”  Whether the plural includes the Father, the disciples, or John Baptist makes little difference.  The point is that their mission was the same.  Yahweh’s invitation in this chapter demonstrates His desire to bring His creation into harmony with his purpose.
· Then said I, Here am I; send me: Isaiah’s response is translated: “Behold me (Heb hinney 2009).  Send me! (Heb shalach 7971)” in the LITV.  Isaiah essentially became an apostle – one sent, as the word means – by agreeing to go for His God (sw Isaiah 42:19; sw Isaiah 61:1).  The prophet’s willingness and enthusiasm is an exhortation to all of those who would aspire to work in Yahweh’s vineyard.  It was an office that would bring him many hardships, but he remained a faithful example to more than one generation, as he ministered during the reigns of Uzziah, Jotham, Ahaz, and Hezekiah, during some of the most unsettled times in Judah’s history.  With the rejuvenating confidence of his forgiven sin through the grace of God fresh in his mind, the prophet eagerly offered himself to go and preach to his people.  Except for a small remnant, his preaching would only have the effect of confirming the people in their own wickedness.
Isaiah also comes across as a type of Christ in this place, it seems.  The Lord Jesus was ultimately the one on whom the Spirit of Yahweh rested to proclaim a liberty that Isaiah could only prophecy concerning (Isaiah 61:1 cp Luke 4:17-21).  The fact that verses 9-10 are applied by the Lord to his own generation strengthens this assertion.
(9)¶And he said, Go, and tell this people, hear ye indeed, but understand not; and see ye indeed, but perceive not.

· And he said, Go, and tell this people: The very fact that Yahweh sent Isaiah to His people proves that He is a God of mercy.  The following verses would make Isaiah to know that his message would not be well received.  He knew that most people would reject him, and that their rejection of his message would lead to the destruction of Judah’s cities, houses, and lands.  Yahweh knew the message would fall mostly on deaf ears, but He still offered them repentance anyway.  His foreknowledge alone would be enough to justify bringing judgment upon the nation of Judah, but He is true to His name, and even offers those who He knows will never listen the same hope (Romans 9:22).
Verses 9 and 10 are quoted at least in part in the NT six times.  Consider the following chart.  Isaiah’s mission was “to foretell the ruin of his people and even to ripen them for that ruin.”

	Isaiah 6:9-10
	Matthew 13:14-15
	Mark 4:12
	Luke 8:10
	John 12:40
	Acts 28:26-27
	Romans 11:8

	9 Go, and tell this people,

Hear ye indeed, but understand not;

and see ye indeed, but perceive not.

10 Make the heart of this people fat,

and make their ears heavy,

and shut their eyes; 
lest they see with their eyes, and hear with their ears, and understand with their heart, and convert, and be healed.
	14 By hearing ye shall hear, and shall not understand;

and seeing ye shall see, and shall not perceive:

15 For this people’s heart is waxed gross, 
and their ears are dull of hearing,

and their eyes they have closed; 
lest at any time they should see with their ears, and hear with their ears, and understand with their heart, and should be converted, and I should heal them.
	12b hearing they may hear, and not understand;
12a That seeing they may see, and not perceive;

12c lest at any time they should be converted, and their sins should be forgiven them.
	10b hearing they might not understand.

10b That seeing they might not see,
	40b hardened their heart;

40a He hath blinded their eyes, 
40c that they should not see with their eyes, nor understand with their heart, and be converted, and I should heal them.
	26 Go unto this people, and say,
Hearing ye shall hear, and shall not understand;

and seeing ye shall see, and not perceive:
27 For the heart of this people is waxed gross,

and their ears are dull of hearing,
and their eyes have they closed;

lest they should see with their eyes, and hear with their ears, and understand with their heart, and should be converted, and I should heal them.
	8b and ears that they should not hear
8a eyes that they should not see,

	MEANING

It was Isaiah’s mission to seal the nation in its obstinacy
	MEANING
It was given to the disciples to understand the mysteries of the kingdom of heaven – not to the multitudes.  Through parables, Yahweh withheld these truths from the people.
	MEANING
(See notes from Matthew’s quotation).  Matthew 13:9; Mark 4:9; Luke 8:8 demonstrate that Isaiah 6:9-10 is the foundation for the expression ‘He that hath ears to hear, let him hear.’
	MEANING
(See notes from Matthew and Mark’s quotation).
	MEANING
In spite of all the signs Jesus wrought, the people could not believe him, because of Isaiah’s prophecy.
	MEANING
Some believed Paul’s preaching, and others did not.  Therefore, the message would go to the Gentiles.
	MEANING
Israel’s blindness prepared the way for the gospel to go to the Gentiles.  At the end of the Gentiles’ opportunity, the kingdom will be restored to Israel.  Only a portion of the nation is part of the ‘election.’


The expressions ‘hear ye indeed’ and ‘see ye indeed’ speak to hearing and seeing continually.  Rotherham has: “Hear on…See on.”
· hear ye indeed, but understand not: The word for hear (Heb shama 8085) occurs twice in this phrase, much like ‘dying thou shalt die,’ and ‘eating thou shalt eat.’  For notes on understand (Heb biyn 995) see Isaiah 1:3 consider (sw).
· and see ye indeed, but perceive not: The word for see (Heb raah 7200) occurs twice in this phrase – cp to the previous phrase.  Perceive (Heb yada 3045) is the common word often translated know in scripture (sw Isaiah 1:3).
(10)Make the heart of this people fat, and make their ears heavy, and shut their eyes; lest they see with their eyes, and hear with their ears, and understand with their heart, and convert, and be healed.

· Make the heart of this people fat: Exactly how Isaiah would make the heart (Heb leb 3820) of the people fat (Heb shamen 8082) seems to have simply been in the faithful delivery of his message.  The prophet’s speech would not be his own, for the live coal would have rendered him speechless under his own power.  His words would be Yahweh’s.
Left to himself, man’s heart (Heb leb 3820) is desperately wicked (sw Jeremiah 17:9) without the influence of the word.  The heart of the people had grown fat (Heb shamen 8082), and so they desperately needed to circumcise it (Heb lebab 3824, sw later in this verse) – to remove the excess (rw Deuteronomy 10:16; rw 30:6; rw Jeremiah 4:4).  Ezekiel’s generation suffered from the same fatness of heart (sw Ezekiel 34:16).  According to the TWOT (2410a), “it is used to convey the idea of prosperity and well-being.”  What a powerful exhortation!  The fatness of the land of Judah at that time encouraged the people to become complacent and content.  They were already satisfied with what the world had to offer them.  David wrote about men like these: “They are enclosed in their own fat: with their mouth speak they proudly” (Psalm 17:10).  Moses’ Song of Witness anticipated this well of Jeshurun (rw Deuteronomy 32:15).
· and make their ears heavy: There is an interesting play on words here.  The people’s ears (Heb ozen 241) were heavy (Heb kabad 3531), and yet they were esteemed to be honourable (sw Isaiah 3:5 see notes).  What a complete contrast from Yahweh (sw Isaiah 59:1).  The same words occur in Zechariah 7:11 (sws) where the people “stopped their ears” to the law. Their ears were uncircumcised (Jeremiah 6:10).
There is a remarkable fulfillment of this verse in Acts 7:48-58.  Stephen alluded to the prophecy of Isaiah during his defense, calling his audience “uncircumcised in heart and ears.”  Stephen’s rebuke incited the anger of the leaders and a fulfillment of this prophecy – “they cried out with a loud voice, and stopped their ears.”  The people were responsible for their rejection in Isaiah’s day, though his prophecy seems to have sped along the inevitable.  Stephen’s address had the same effect on his audience.
· and shut their eyes: (Heb shaa 8173) (Heb ayin 5869) The word shaa occurs again in Isaiah 32:3-4 in a wonderful contrast to this verse, where eyes see, ears hear, hearts understand, and tongues are loosed.  
· lest they see with their eyes: See (Heb raah 7200) is the same word as verse 1 (sw).  Eyes (Heb ayin 5869) is the usual word for ‘eyes.’
· and hear with their ears: This seems to be the source of one of the Lord’s most favorite expressions: “He that hath ears to hear,” (Matthew 11:15; 13:9,43; Mark 4:9,23; 7:16; Luke 8:8; 14:35).  Even in the inevitability of impending judgment, both Isaiah and the Lord were looking for those who would hear (Heb shama 8085) with their ears (Heb ozen 241) – a faithful remnant.
· and understand with their heart: The people had no understanding (Heb biyn 995) – see notes Isaiah 1:3 (sw).  Thus their heart (Heb lebab 3824) was weak (sw Isaiah 1:5).
· and convert: Is not this what Yahweh wanted – for His people to turn (Heb shub 7725) back to him (see notes for Isaiah 1:25 sw).  The tragic reality was that Isaiah’s specific purpose was to confirm his people in their own wickedness, and so leave them with no excuse for their sin.  The time for repentance had nearly expired.  Most would not hear, but Isaiah labored that some would come to repentance.
· and be healed: Though they were ignorant of it, the people desperately needed to be healed (Heb raphah 7495) from their condition described in Isaiah 1:5-6.  Yahweh alone can heal (sw Exodus 21:19; sw Deuteronomy 32:39) – healing can come from nowhere else (sw Deuteronomy 28:27; sw 28:35).  Healing may refer to literal illness or spiritual sickness (sw Psalm 103:3).  The LXX here has (Gk iaomai 2390), the same word used in the LXX in Isaiah 61:1 (sw) cp Luke 4:18 (sw).  It is interesting that the latter verse has to do with the remedy of this verse:
‘make the heart of this people fat’ – ‘to heal the broken hearted’

‘make their ears heavy’ – ‘to preach the gospel to the poor’

‘shut their eyes’ – ‘recovering of sight to the blind’
Isaiah’s message, for the wicked inhabitants of Judah and Jerusalem, would have been “irritating.”
  His whole ministry was not to convert as much as it was to prevent it from happening.  But it must be remembered that God gave the nation over to blindness only after they consistently chose it.  Matthew 13:15 says that they shut their own eyes.  Thus, Isaiah’s ministry was to bring about the hardening of heart of the nation.  Only a remnant would be saved, and of that remnant would another nation spring which would in turn be reduced to a remnant.  This process continues down through the ages, until the whole nation is redeemed.  But it will be a poor and broken nation.  Only then will they be able to declare God’s righteousness, and confess that they have none of their own.
Isaiah 32:3-4 contains another fascinating reversal of the people’s malady.
(This verse is interestingly structured into a “chiliastic arrangement,” i.e. the structure follows this pattern – A B C C B A.)

Isaiah wonderfully demonstrated the two greatest commandments – loving Yahweh, and loving his neighbor (Matthew 22:35-40; Mark 12:28-33; Luke 10:25-28).  “On the one hand, natural affection toward those to whom one must preach will prevent a cold and harsh, or even cruel presentation of the truth.  On the other, natural feelings and affections must not prevent the minister from declaring the entire truth.  Here is the problem faced by all true ministers of God.  And the deepest, truest, the most sincere and earnest love for the people to whom we minister will be shown only when we declare to them in loving, yet firm, fashion the whole counsel of God.”

(11)Then said I, Lord, how long?  And he answered, Until the cities be wasted without inhabitant, and the houses without man, and the land be utterly desolate,

· Then said I, Lord, how long?: Lord (Heb adonay 136) is the same word used in verse 8 (sw see notes).
‘How long’ is a frequent question from the lips of the righteous who endure the affliction of the wicked.  It must have pained Isaiah to know that such judgment was necessary, and that their near complete destruction was inevitable.  Here Isaiah asks how long he was to prophesy – the mission to which he was obedient despite the difficulties it would impose upon him and his family.  The prophet probably paid for it with his life, if indeed Hebrews 11:37 does refer to this faithful man.  Doubtless already Isaiah’s family and all godly families during Uzziah’s reign were suffering from unjust administration.  How much longer would he have to endure such hardships?  How long was his prophetic ministry to last?  It was a reasonable question, and one which Yahweh would answer: not until the cities, houses, and landscape was utterly destroyed.
Consider this list of passages where the faithful ask the same question as Isaiah – ‘How long?’  It is a question asked by even Yahweh Himself:
	Passage


	Quotation
	Passage
	Quotation

	Numbers 14:11
	And the LORD said unto Moses, How long will this people provoke me? and how long will it be ere they believe me, for all the signs which I have shewed among them? 


	Psalm 89:46
	How long, LORD? wilt thou hide thyself for ever? shall thy wrath burn like fire? 



	1 Kings 18:21
	And Elijah came unto all the people, and said, How long halt ye between two opinions? if the LORD be God, follow him: but if Baal, then follow him. And the people answered him not a word.


	Psalm 90:13
	Return, O LORD, how long? and let it repent thee concerning thy servants.

	Job 19:2
	How long will ye vex my soul, and break me in pieces with words? 


	Psalm 94:3-4
	LORD, how long shall the wicked, how long shall the wicked triumph?  How long shall they utter and speak hard things? and all the workers of iniquity boast themselves?



	Psalm 6:3
	My soul is also sore vexed: but thou, O LORD, how long? 


	Jeremiah 12:4
	How long shall the land mourn, and the herbs of every field wither, for the wickedness of them that dwell therein? the beasts are consumed, and the birds; because they said, He shall not see our last end.


	Psalm 13:1-2


	How long wilt thou forget me, O LORD? for ever? how long wilt thou hide thy face from me?  How long shall I take counsel in my soul, having sorrow in my heart daily? how long shall mine enemy be exalted over me?


	Jeremiah 23:26
	How long shall this be in the heart of the prophets that prophesy lies?

	Psalm 35:17
	Lord, how long wilt thou look on? rescue my soul from their destructions, my darling from the lions.


	Jeremiah 47:6


	O thou sword of the LORD, how long will it be ere thou be quiet? put up thyself into thy scabbard, rest, and be still.



	Psalm 74:10
	O God, how long shall the adversary reproach? shall the enemy blaspheme thy name for ever?


	Daniel 8:13
	How long shall be the vision concerning the daily sacrifice, and the transgression of desolation, to give both the sanctuary and the host to be trodden under foot?



	Psalm 79:5
	How long, LORD? wilt thou be angry for ever? shall thy jealousy burn like fire?


	Daniel 12:6
	And one said to the man clothed in linen, which was upon the waters of the river, How long shall it be to the end of these wonders?



	Psalm 80:4
	O LORD God of hosts, how long wilt thou be angry against the prayer of thy people? 


	Habakkuk 1:2
	O LORD, how long shall I cry, and thou wilt not hear! even cry out unto thee of violence, and thou wilt not save!


	Zechariah 1:12
	Then the angel of the LORD answered and said, O LORD of hosts, how long wilt thou not have mercy on Jerusalem and on the cities of Judah, against which thou hast had indignation these threescore and ten years?


	Revelation 6:10
	And they cried with a loud voice, saying, How long, O Lord, holy and true, dost thou not judge and avenge our blood on them that dwell on the earth?

	Matthew 17:17

(cp Mark 9:19;

Luke 9:41)
	Then Jesus answered and said, O faithless and perverse generation, how long shall I be with you? how long shall I suffer you? bring him hither to me.


	Isaiah 6:11-12
	Then said I, Lord, how long? And he answered, Until the cities be wasted without inhabitant, and the houses without man, and the land be utterly desolate, And the LORD have removed men far away, and there be a great forsaking in the midst of the land.




· And he answered, Until the cities be wasted without inhabitant: Within the following prophecies are embedded the themes of the entire book of Isaiah.  The prophet has already described the wasting of the cities (Heb ayar 5892) in Isaiah 1:7,8 (sw; and contrasted in 1:26).
The word wasted (Heb shaah 7582) is used of the destruction of the Syrio-Ephraimic alliance by the king of Assyria (sw Isaiah 17:12-13) and also of the destruction (sw 2 Kings 19:25; sw Isaiah 37:26) of Judah by Assyria.  According to the TWOT (2301), “the main idea of the noun is a loud noise produced by rushing waters, or a great crowd of people.”  It very appropriately describes the flood of Assyrians into the land of Judah (same idea in Isaiah 8:7-8).  Related words can be found in Isaiah 5:14 (see notes) where it is used of the pomp of Judah’s revelers.
The cities were to be wasted without inhabitant (Heb yashab 3427), just as Isaiah 5:8-9 (sw) prophesied.
· and the houses without man: This because the spoil of the poor was in their houses (Heb bayith 1004), and so even the greatest and fairest of them would be emptied of their owners who had deceptively acquired them (sw Isaiah 3:14; sw 5:8-9).  Man (Heb adam 120) in this verse is the weaker word for man, as opposed to (Heb iysh 376) – see notes for Isaiah 2:9 (sws).
· and the land be utterly desolate: The word for land (Heb adamah 127) in this place is not the usual one for the earth: cp (Heb erets 776).  The word might be better understood as ground, as Keil and Delitzsch suggest.  Strangers would devour the ground (sw Isaiah 1:7) and thorns and briers would grow up upon it (sw Isaiah 32:13).  As symbolic as these prophecies are, there is also necessarily a literal element as well, as would naturally be expected from the incursion of foreigners into the land.  Yahweh will bring His people back to His land (sw Isaiah 14:1) where they will experience all the natural and spiritual blessings of fruitfulness (sw Isaiah 30:23-24).  Warning, Judgment, and the Return of a Remnant constitute the experience of God’s people in all ages.  Using this pattern, we have good grounds to expect token restorations in Isaiah as well as other parts of scripture.
For notes on utterly (Heb shemamah 8077) see notes on the word desolate in Isaiah 1:7 (sw).  Desolate (Heb shaah 7582) is the same word translated wasted in this verse (see notes).
(12)And the LORD have removed men far away, and there be a great forsaking in the midst of the land.

· And the LORD have removed men far away: Yahweh would remove (Heb rachaq 7368) His people far away – this is the language of captivity which the law of Moses predicted would come to pass because of the nation’s iniquity (Deuteronomy 28:63).  Because the people’s heart was far from Him (sw Isaiah 29:13), so Yahweh removed (sw Isaiah 59:9,11) judgment and salvation away from them.  Yet in the end, He will reverse the whole situation and bestow blessings upon the repentant who suffered through the judgments with the wicked (sw Isaiah 46:13; sw 46:19; sw 54:14).  The wicked perish in God’s consuming fire, but the righteous are refined through the affliction.
For notes on men (Heb adam 120) see verse 11 (sw).
“This is a philosophy of history of which men in their cleverness – and especially modern men – have no grasp at all.”
  Wonderful quotation.

· and there be a great forsaking in the midst of the land: The ambitions of Judah’s wicked landowners were to build many great and fair houses, “that they may be placed alone in the midst of the earth!” (sws Isaiah 5:8-9).  Instead, Yahweh had planned a great (Heb rab 7227) forsaking (Heb azubah 5805) in the midst of the land (Heb erets 776).
The word forsaking (Heb azubah 5805) is a related word to (Heb azab 5800) – according to BDB it is the passive participle of 5800.  For notes on (Heb azab 5800) see Isaiah 1:4 (sw).

The most proximate example of this seems to be the Syro-Ephraimic War, but the Assyrian crisis far exceeded the former.  The Babylonian and Roman desolations produced the same affects.  Thus, this prophecy encompasses much more than one event – trademark of Isaiah’s prophecy, and of much other prophecy in scripture as well.

Albert Barnes offers this comment on the nation of Israel: “They survive; and though scattered in all nations, they still live as demonstrative of the truth of the divine predictions; Deut 28.”  What a wonderful quotation.

(13)¶But yet in it shall be a tenth, and it shall return, and shall be eaten: as a teil tree, and as an oak, whose substance is in them, when they cast their leaves: so the holy seed shall be the substance thereof.


Consider Darby’s translation of this verse, which agrees in essence with MKJV, NKJV, and Rotherham:  “Nevertheless there shall still be in it a tenth, and it shall return and shall be to be consumed, as the oak and the teil tree, which being cut down have still the trunk [or the rooted stump]; thus the holy seed shall be their stock."
  In other words, even the returning remnant would return and be consumed – but not completely because the stump would still remain.  It would be from that dry and burned out stump that the root of Jesse would grow (Isaiah 10:33-11:1 cp Isaiah 4:2).

These verses demonstrate the progression from the cutting down of Israel’s national tree to the almost entire consumption of the returning remnant (see Romans 9:27-29 cp Isaiah 1:9).  From the holy seed-remnant would spring another tree which in turn would be subjected to another felling (judgment), but another remnant would return and spring up again (Isaiah 10:33-11:1).  See the chart below for multiple fulfillments of this prophecy.
· But yet in it shall be a tenth: The following phrase connects this tenth (Heb asiyriy 6224) with the remnant.  Amos 5:1-5 describes the remnant of the captivity of the kingdom of Israel as a tenth as well.  The doctrine of the remnant aligns with another principle of the Almighty – saving by few (Judges 7:2,4) so that there is no doubt He has wrought the victory (Leviticus 26:8; Deuteronomy 32:30).
There seems to be a connection to Leviticus 27:32 where the whole tithe is holy (compare the ‘holy seed’ later in the verse).  The tithe represented what should have been true of the whole – all was for God and His service, but the tithe just represented that reality.
· and it shall return: See notes for this Hebrew word (Heb shub 7725) in Isaiah 1:25 (sw).  Even after the judgments Isaiah prophesied, “the remnant shall return” (sw Isaiah 10:21-22).  But even the returning remnant was destined for further judgment once it grew into a tree that bore no fruit.
· and shall be eaten: Or, burned up (Heb baar 1197), as expressed by the ESV, NKJV, K & D, Roth, Darby from his commentary.
· as a teil tree: See the chart below for notes on this word (Heb elah 424).  Teil (elah): Probably the terebinth tree, a tree which loses its leaves in autumn.  In the AV, teil is often used interchangeably with oak.  This is the same word translated oak in Isaiah 1:30, as this description fits the terebinth better than the oak.
  It was a tree once associated with forsaking idolatry in patriarchal times, but in Isaiah’s day it had become known for it.
and as an oak: See the chart below for notes on this word (Heb allon 437).  Oak (allon): Some oaks (but not all) are considered Evergreen oaks.  This Hebrew word is probably best translated oak.
  It was a tree once associated with the lives of the patriarchs, but in Isaiah’s day it had become known for idolatry.
· whose substance is in them: The general consensus of this word (Heb matstsebeth 4678) is that it refers to the stock, stump, or truck of the tree (ASV, Darby, ESV, JPS, LITV, MKJV, NKJV, RV, Roth).  K & D has root-stump.  It is the same word used of Jacob’s pillar that he erected in Bethel (sw Genesis 35:14).
· when they cast their leaves: This rather refers to the felling (Heb shalleketh 7995) of the tree, as the phrase their leaves are in italics.  The following translations also support this idea (ASV, Darby, ESV, JPS, LITV, MKJV, NKJV, RV, Roth, K & D).
· so the holy seed shall be the substance thereof: Yahweh intended them to be a holy (Heb qodesh 6944) seed (Heb zera 2233), but instead they had become a seed of evildoers (sw seed Isaiah 1:4 see notes).  Ezra the beloved priest seems to have seen an application of this prophecy to his day in Ezra 9:2 (sws), when he recorded how the princes brought him word that some of the children of the captivity had married Gentiles.  “The holy seed have mingled themselves with the peoples of those lands.”  This suggests that Ezra believed that Isaiah’s prophecy was at least in part being fulfilled during his day, as the remnant returned from Babylon.  It was one of the many cycles of Warning, Judgment, and the Return of a Remnant (see notes for verse 11).
For notes on substance (Heb matstsebeth 4678) see previous occurrence in this verse.
	elah (424, TWOT 45h)
	allon (437, TWOT 100b)

	And they have unto Jacob all the strange gods which were in their hand, and all their earrings which were in their ears; and Jacob hid them under the oak which was by Shechem.  Genesis 35:4


	But Deborah Rebekah's nurse died, and she was buried beneath Bethel under an oak: and the name of it was called Allonbachuth.  Genesis 35:8

	And there came an angel of the LORD, and sat under an oak which was in Ophrah, that pertained unto Joash the Abiezrite: and his son Gideon threshed wheat by the winepress, to hide it from the Midianites.  Judges 6:11


	And upon all the cedars of Lebanon, that are high and lifted up, and upon all the oaks of Bashan,  Isaiah 2:13



	And Gideon went in, and made ready a kid, and unleavened cakes of an ephah of flour: the flesh he put in a basket, and he put the broth in a pot, and brought it out unto him under the oak, and presented it.  Judges 6:19


	But yet in it shall be a tenth, and it shall return, and shall be eaten: as a teil tree, and as an oak, whose substance is in them, when they cast their leaves: so the holy seed shall be the substance thereof.  Isaiah 6:13

	And Absalom met the servants of David. And Absalom rode upon a mule, and the mule went under the thick boughs of a great oak, and his head caught hold of the oak, and he was taken up between the heaven and the earth; and the mule that was under him went away.  2 Samuel 18:9


	He heweth him down cedars, and taketh the cypress and the oak, which he strengtheneth for himself among the trees of the forest: he planteth an ash, and the rain doth nourish it.  Isaiah 44:14



	And a certain man saw it, and told Joab, and said, Behold, I saw Absalom hanged in an oak.  2 Samuel 18:10


	Of the oaks of Bashan have they made thine oars; the company of the Ashurites have made thy benches of ivory, brought out of the isles of Chittim.  Ezekiel 27:6


	Then said Joab, I may not tarry thus with thee. And he took three darts in his hand, and thrust them through the heart of Absalom, while he was yet alive in the midst of the oak.  2 Samuel 18:14


	They sacrifice upon the tops of the mountains, and burn incense upon the hills, under oaks and poplars and elms, because the shadow thereof is good: therefore your daughters shall commit whoredom, and your spouses shall commit adultery.  Hosea 4:13



	And went after the man of God, and found him sitting under an oak: and he said unto him, Art thou the man of God that camest from Judah? And he said, I am.  1 Kings 13:14


	Yet destroyed I the Amorite before them, whose height was like the height of the cedars, and he was strong as the oaks; yet I destroyed his fruit from above, and his roots from beneath.  Amos 2:9



	They arose, all the valiant men, and took away the body of Saul, and the bodies of his sons, and brought them to Jabesh, and buried their bones under the oak in Jabesh, and fasted seven days.  1 Chronicles 10:12


	Howl, fir tree; for the cedar is fallen; because the mighty are spoiled: howl, O ye oaks of Bashan; for the forest of the vintage is come down.  Zechariah 11:2

	For ye shall be as an oak whose leaf fadeth, and as a garden that hath no water.  Isaiah 1:30


	

	But yet in it shall be a tenth, and it shall return, and shall be eaten: as a teil tree, and as an oak, whose substance is in them, when they cast their leaves: so the holy seed shall be the substance thereof.  Isaiah 6:13


	

	Then shall ye know that I am the LORD, when their slain men shall be among their idols round about their altars, upon every high hill, in all the tops of the mountains, and under every green tree, and under every thick oak, the place where they did offer sweet savour to all their idols.  Ezekiel 6:13


	

	They sacrifice upon the tops of the mountains, and burn incense upon the hills, under oaks and poplars and elms, because the shadow thereof is good: therefore your daughters shall commit whoredom, and your spouses shall commit adultery.  Hosea 4:13


	


	DARBY TRANSLATION

(from commentary)


	Syro-Ephraimic Captivity
	Assyrian Captivity
	Babylonian Captivity
	Roman Captivity
	Final Captivity

	There shall still be in it a tenth, and it shall return


	Pekah slew 120,000 men of Judah and took 200,000 captive – women and children returned to Jericho
	Sennacherib took all the fenced cities of Judah – captives would have returned when his army died
	Nebuchadnezzar burned Jerusalem and its temple
	Titus (AD 70) and Hadrian (AD 135) destroyed the city
	A northern confederacy will overwhelm the nation

	and shall be to be consumed


	In the Assyrian captivity that followed
	In the Babylonian captivity that followed
	In the Roman captivity that followed
	In the latter day captivity that will follow
	This is the final consumption

	as the oak and the teil tree, which being cut down have still the trunk [or the rooted stump]; thus the holy seed shall be their stock


	Allegorically, Israel and Syria felled the tree of Judah – the nation appeared to be conquered, but a sprout grew out of the trunk
	The holy seed remnant grew into a tree again, but Assyria felled the tree again
	The holy seed remnant grew into a tree again, but Babylon felled the tree again – the nation became a remnant again, and it returned to the land and became a tree again (exile under Ezra and Nehemiah)*
Only a remnant remained in the land – they were consumed, too (2 Kings 25:12-26)
	The holy seed remnant grew into a tree again, but Rome felled the tree again – the nation became a remnant again; in Israel today we have the nucleus for another judgment-remnant experience
	A third part will be brought through the fire, thus the whole nation will be saved


It seems that verses 11-13 should be understood in this sense:

FIRST

‘cities be wasted without inhabitant’

‘houses without man’

‘land be utterly desolate’

‘Yahweh have removed men far away’

‘great forsaking in the midst of the land’

‘the oak and the teil tree which 
being cut down have still the trunk’

SECOND

‘there shall in it be a tenth, and it shall return’
‘thus the holy seed shall be their stock’

* Only a remnant remained in the land when Judah and Jerusalem went into captivity (2 Kings 25:12-26; 24:14).  Joining those Jews left in the land were others who had escaped into Moab, Ammon, and Edom.  After Gedaliah’s assassination, they all fled into Egypt (including Jeremiah who they took captive) fearing reprisals from Nebuchadnezzar, but the king would bring his judgments there also (Jeremiah 43:1-13).
The doctrine of the remnant: some verses seem to describe the total desolation of Israel, though the remnant is certainly excepted.  The faithful remnant is ever a part of the constitutional nation, and so suffers affliction and may be physically killed, but will never perish because of the certainty of a national and personal resurrection.  Through this principle, perhaps, the woman of Revelation sometimes describes faithful and unfaithful elements.  Consider this wonderful quotation from Interpreting the Book of Revelation by Bro. Alfred Nicholls:
“We have seen a principle in both Old and New Testaments by which the Lord God addressed a corporate body – the nation of Israel or an ecclesia – in terms applicable to its general condition but to which there were important exceptions in the case of individuals or a small group, the remnant.  Thus Caleb and Joshua entered the Land in spite of the general prohibition against the nation; and there were ‘even in Sardis’ those who constituted the true ecclesia; to them the strictures upon an ecclesia that had a name that it lived but was dead did not apply.  So the woman clothed with the sun was representative of ‘the church’ or ‘the ecclesia’ as a whole but contained within it both faithful servants and the apostates who had arisen ‘of their own selves’.  The events of Revelation chapter 12 ensured a final, irrevocable separation between them.”
	
	Setting


	Company
	Activity
	Voice

	1 Kings 22:19-23
	- Yahweh on His throne (v19)
	- all the host of heaven (v19)
	- hosts standing on Yahweh’s right and left hands (v19)
- a council before the throne (v20)
	- one spirit proposes to be a lying spirit in the mouth of Ahab’s prophets (v21-22)

	Psalm

18:6-24
	- Yahweh out of His temple (v6)
	- He rode upon a cherub (v10)
- David (v16-24)

- David’s enemies (v3-4,14)
	- earthquake (v7)
- smoke and fire (v8,12,13)

- flying on the wings of the wind (v10)

- darkness and thick clouds (v11)

- brightness (v12)

- hail (v12-13)

- thunder and lightning (v13-14)
	- the Highest gave His voice (v13)

	Isaiah

6:1-13
	- Yahweh on His throne in the temple (v1)
	- seraphim with 6 wings: 2 covering the face, 2 covering the feet, 2 for flight (v2)
- Isaiah (v6-13)
	- flying seraphim (v2,6)
- Isaiah fears for his life upon seeing the vision (v5)
- Yahweh sends Isaiah on his mission (v8-13)
	- one cried ‘Holy, holy, holy, is Yahweh of hosts: the whole earth is full of His glory’ (v3)
- the doorposts moved at the voice of the seraphim (v4)

- one seraph declared Isaiah to be cleansed of his iniquity (v7)
- Yahweh’s voice instructed Isaiah for his mission (v8-13)

	Ezekiel

1:4-5:17
	- a whirlwind out of the north (v4)
	- 4 living creatures (v5)
  4 faces: man, lion, ox, eagle (v10)

  4 wings with hands of a 

  man: 2 covering their bodies 

  on one side, 2 covering their 

  bodies on the other side (v6,23)

  straight feet like the sole of a 

  calf’s foot, like burnished brass (v7)
- glory of Yahweh (v26-28)

- Ezekiel (v28)
	- fire and coals (v4,13,27)
- lamps (v13)

- whirlwind infolding itself (v4)
- cherubim traveled straight forward animated by the spirit of God (v12-21)
- cherubim traveled like lightning (v14)

- cherubim traveled on wheels with eyes, the spirit was in them (v16-21) 
- Ezekiel fell on his face (v28)

- Yahweh sends Ezekiel on his mission (2:1-5:17)
	- the noise of their wings was like the voice of the Almighty, the voice of speech (v24)
- Yahweh’s voice instructed Ezekiel for his mission (v28-5:17)

	Daniel

7:9-14
	- the Ancient of Days on His throne, with white garment and hair like wool  (v9)
	- thousand thousands ministered unto him, and ten thousand times ten thousand stood before him (v10)
- the Gentile beasts (v11-12)
- one like the Son of Man (v13)
	- fire (v9-11)

- wheels (v9)

- clouds (v13)

- judgment and destruction of the fourth beast (v10-11)
- coming of one like the Son of Man, who receives the kingdom (v13-14)
	- great words of the horn (v11)

	Revelation 4:1-5:14
	- Yahweh’s throne in heaven (v2)
	- one on the throne in heaven (4:2)
- 24 elders with white garments and gold wreaths round about (4:4)

- 4 beasts: lion, calf, man, eagle; 6 wings full of eyes round about (4:6-8)

- the Lamb having been slain with 7 horns and 7 eyes (5:6)

- ten thousand times ten thousand, and thousands of thousands of angels (5:11)

- John (4:1)
	- thunders and lightning (4:5)
- lamps of fire (4:5)

- elders and beasts worship the Lord on the throne (4:9-11)

- the Lamb looses the seals of the book (5:9)
	- voice of a trumpet (4:1)
- song of the beasts ‘Holy, holy, holy, Lord God Almighty, which was, and is, and is to come’ (4:8)

- praise of the 24 elders (4:10-11)

- song of the beasts and elders (5:9-10)
- praise of beasts, elders, angels, and all creation  (5:11-14)


	PROPHESIED


	FULFILLMENT/

APPROACHING FULFILLMENT
	REVERSED

	Until the cities be wasted without inhabitant


	Isaiah 1:7-8; 36:1
	Isaiah 4:5; 44:26; 54:3; 61:4

	And the houses without man


	Isaiah 3:14; 5:8-9; 32:13
	Isaiah 4:5; 44:26; 65:21

	And the land be utterly desolate


	Isaiah 1:7; 5:6; 7:23; 32:13
	Isaiah 35:1,7; 37:30; 65:21
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